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s tro n g ly  d is a g re e .  C e l t ic  t r a d i t i o n  i s  a l iv e  and 
e v o lv in g , and w i l l  co n tin u e  a s  long as  th e  C e lt ic  
languages a re  spoken. I t  i s  s t i l l  s e n s i t iv e  to  myth 
and to  th e  enthusiasm  myth g e n e ra te s ,  and to  th e  power 
o f  language . Io lo  and La V illem arque d id  n o t come to  
t h i s  t r a d i t i o n  a s  s t r a n g e r s ;  th e y  had th e  l i n g u i s t i c ,  
c u l t u r a l  and im a g in a t iv e  b ac k g ro u n d  n e c e s s a r y  to  
a p p re c ia te  i t s  h e r i t a g e .  They d id  n o t sim ply  impose 
a l ie n  forms upon i t ,  b u t ,  th rough  a w ondrously c r e a t iv e  
alchem y, transm uted  i t ,  w ith o u t v io la t in g  i t s  e s se n c e , 
to  make i t  more in te n s e ly  in v o lv in g  fo r  th e i r  own 
g e n e ra tio n s — j u s t  a s  th e  C h r is t ia n iz e d  C e lts  o f  th e  
Middle Ages had tra n sn u te d  th e i r  pagan h e r i ta g e  to  make 
i t  se rv e  th e i r  new r e a l i t y .  I o l o 's  m ythology and la  
V i l le m a r q u e 's  im a g in a ry  f o l k l o r e  e n r ic h e d  and 
r e v i t a l i z e d  th e  g r e a t  im a g in a tiv e  t r a d i t i o n  o f  th e  
C e l ts ,  and gave th e i r  c u l tu r e s  much-needed s tr e n g th  and 
s e lf - c o n f id e n c e  in  a tim e o f  w eakness. Mow th a t  th e  
"fo rg e ry "  d eb a te  i s  c lo s e d ,  i t  i s  tim e fo r  us to  s tu d y  
and en joy  t h i s  new branch  o f  C e l t ic  t r a d i t i o n  fo r  i t s  
own sa k e , and perhaps to  reco g n ize  th a t  i t  embodies a t
l e a s t  a sm all m easure o f  th e  D ivine awen in  which Io lo
so d ev o u tly  b e l ie v e d .

NOTES

3. LA VILLEMARQUE: 1867, p . 9 . F u rth e r  re fe re n c e s
w i l l  be i d e n t i f i e d  a s  BB in  th e  t e x t .  In
c i t a t i o n s ,  I have changed th e  s p e l l in g  o f  some 
words to  conform to  modern B reton u sag e . A ll
E ng lish  t r a n s l a t i o n s  a re  my own.

4. C f. J e s s ic a  Y a te s ' l e t t e r  in  M ythlore 32, pp . 
29-30.

5. For a d is c u s s io n  o f t h i s  re c e n t developm ent see  
8REKILIEN: 1976, pp. 119-20.
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The N ature of D ream s: continued from  page oage 21 
and a few hours later he goes to sleep and dreams about it. 
While he and Pippin are in the ores’ possession, the Hobbits 
dream of ores. The reason for these and many other dreams is 
simply previous physical stimuli.

Other dreams surely have more purpose. The one that 
Faramir and Boromir share cannot be called coincidence; there 
is some supernatural power at work. Though this supreme 
authority is never named in The Lord of the Rings, it is the 
same one that “meant” Frodo to receive the Ring (I,88), and 
“ordered” the Council of Elrond to take place (I,318).

Both the Ring and the Black Breath influence the dreams 
of those with whom they come in contact. By the time Frodo 
reaches Mordor, his sleep is “full of dreams of fire” (III,214); 
and even after it is destroyed, the Ring continues to haunt 
Frodo’s dreams. In the Shire, Farmer Cotton sees Frodo “half 
in a dream,” holding Arwen’s gift and groping for the Ring. 
“It is gone forever,” says Frodo (III,376).

The Black Breath, the terrible spell of the Nazgul, causes 
evil and deceptive dreams. When Eovvyn is affected, voices tell 
her falsely of Eomer’s death (III,176). Also, Merry is exposed 
to the spell in Bree (I,235).

Not only do dreams and their prophecies benefit the mem
bers of the fellowship, they also add depth and enchantment 
to Tolkien’s tale. The reader’s fascination with Gandalf’s es
cape from Orthanc is heightened by his knowledge of Frodo’s 
related (but just recently interpreted) dream. When a swift 
sunrise greets Frodo after the Grey Havens, it is comforting to 
remember the same scene in a year-old dream. Yes, whether 
they deal with “pinnacles of stone,” “great dark waves,” or 
“willow trees,” the most satisfying aspect of dreams is their 
contribution to the majesty of The Lord of the Rings.

Notes
* All references refer to the 1970 edition published by Ballantinc 

Books.


